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the dream, can lay equal claim to the first place. (In fact, the
Upanishad itself has earlier claimed to Taijasa, a 'superior"
importance with tenable justification, compared to others).
More valid - - and of value in the philosophic discussion - - is
the resemblance in the significance between 'A' 3T  o^d
Vaishwanara. Language cannot be complete without the vowel
or letter 'A' 3T   which therefore can be considered to be
prathama, the first. In various states of experience, Vaishwanara
can be assigned the first rank, as only during waking we
generally undertake to analyse the three states of experience
and arrive at the underlying Reality.

Another common feature between A' 3T and Vaishwanara
is their ubiquity. As there cannot be any utterance in the
absence of the vowel A' y[ there cannot be any cosmos in
the absence of Vaishwanara. We generally think of dream,
sleep and other worlds only in the waking state.

The mantra portrays the state of the seeker who recognises
the similarity between A* yr   of Aum and Vaishwanara.
Commentators in general confine themselves to the literal
meaning of the words and state that such a seeker attains
^l^lkl 'dp^oti] the fulfillment of all desires and becomes the
foremost ^rrfg" adi) among men. They argue that the prizes
offered are intended to encourage the seeker in his pursuit.
But in the Upanishad which is devoted to freeing the aspirant
from mundane desires, the interpretation seems to be rather
incongruous. No doubt for the seeker who has succeeded in
identifying A' 3T of Aum with Vaishwanara, both of them with
the Self, naturally the desires of Vaishwanara of all, become
his own and their satisfaction become his own fulfillment. Or
in a different plane, beyond the Light radiating from the
unbroken awareness of Satchidananda Brahman, there can
hardly be any desire left in the realised sadhak, who has
achieved the sum of all desires. For the aim of every human